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Forward:

In response to President Sinkford's address t@dtds at the 2007 General Assembly, the following
responsive resolution emerged from the floor ofGemeral Assembly and was affirmed by delegates
by a wide margin.

"Genocide, slavery, oppression- President Sinkésiced what are our truths? To whom must we be
reconciled? We have many stories to uncover. Onlgrtowing our truths can we act boldly on our
spiritual journeys. In response to President Bilk®rd's report, | move that delegates begin wWosk

by encouraging their congregations and the UUZesearch their own and our association's history: to
uncover our links to genocide of native peoplehtslave-based economy, and to all types of racial
ethnic, and cultural oppression with a goal of mgvioward accountability through acknowledgement,
apology, repair and reconciliation, and that thegyort on their progress at GA 2008 and 2009."

Following the General Assembly, the critical taskrath-seeking was begun at the UUA, with
leadership provided by Tracey Robinson-Harris, @oeof Congregational Services, and David
Pettee, Ministerial Credentialing Director. We indiaely recognized the scope of researching nearly
two hundred years of history involving predecessganizations of the Unitarian Universalist
Association. As a first step, we engaged a reseatohconduct a survey of existing materials and
sources identified by prior historians and to higihi further possible areas of research. From the
outset, we recognized that recovering these standscapturing in detail all the competing narregiv
and truths was an endeavor that no one person ewaldully complete.

We are deeply grateful that Gordon Gibson agreedki® up this challenge. Since every researcher
brings a bias to their work that reflects theie lfxperiences, we respect and appreciate his wisdom
acknowledging the lens that influenced his opiniabsut what he found and how he understood what
he learned. Gordon's research reflects his besttietb reveal stories that, while seemingly loagtp

still influence how we behave today. We hope thhers will be inspired to continue Gordon's
research and help us all move closer to repairacahciliation.

An Initial Review of the Unitarian Universalist Asgation Record

In line with the responsive resolutatrthe 2007 General Assembly this is an initiadagt to
research the history of the Association and itsi@cessor organizations with regard to links and
complicity with the genocide of native people, welavery and the slave-based economy, and with all
types of racial, ethnic, and cultural oppressiost pad present. | have specifically been askedmot
delve into the hundreds of stories of individuahgregations, ministers, and lay people. Thoseestor
are important, but they do not speak to the warkgbod or ill, of our Association, nor of the
Universalist and Unitarian institutions which prded the current Association.



The report opens with General Findirmgsitinues with a substantial list of Areas Calliog
Further Investigation, and concludes with an AnteataBibliography. There are inevitably value
judgments embedded in each of these areas. ldtBrapted to give a factual basis for judgments
voiced, but | know that my values may affect whiiabts | take most seriously.

Those reading the report should know that the ausha retired Unitarian Universalist
minister, much of whose career touched on issues/ibrights and racial justice. He is a whitelma
who was born and raised in the border south, arfthBeserved congregations in both the south
(Mississippi) and the north (Massachusetts andamad. His work in denominational history has dealt
primarily with issues of race and racial justiced also with early Universalist and feminist Judith
Sargent Murray.

General Findings

The various Universalist Conventioratfor many decades served as the decision-makitig a
governing bodies of Universalism in America frore thte 18 century and through most of thetti9
century were weak and largely ineffectual orgamiwrest in addressing most issues, including issues of
social justice. The American Unitarian Associafiftunded in 1825, was in some senses even weaker,
because it remained strictly an individual membigrsinganization until it began admitting
congregations to membership in 1884. During theopgeof American history covering the slave trade,
a slavery-based economy, the Civil War, and Recoctsbn, neither Universalists nor Unitarians had
associational or denominational structures thattleemselves to pronouncements on such issues,
although each passed at least one resolution déd be read as putting the body on record as
opposing slavery. If pronouncement was difficatiergetic program was unlikely and enforceable
policy was utterly impossible.

Hence it can be said that both Univestsaand Unitarians as religious bodies recogryzab
organized on a national level failed to do mucthmfirst 75 to 100 years of their organized existe
overtly bad or notably good with respect to theiessunder consideration. Certainly there were
individuals and congregations who acted. Thereswagal or regional conventions and gatherings
which spoke. There were publications which inghblic mind were associated with Universalists or
Unitarians which took positions, sometimes vergrsirpositions, on these issues. But with the
exception of two or three resolutions, no entityickhs truly a predecessor to the Unitarian
Universalist Association can be labeled as resptmaind active in either a good or a bad way.

As the American Unitarian Associatiamchme more organized, picking up some elements of
needed structure from the National Conference ofddan Churches, it became more powerful and
more purposeful. It had a greater capacity fordydait also for ill. In the late 18century the
American Unitarian Association sponsored some watk “freedmen,” particularly through
historically Black colleges such as Tuskegee anahptan. But some programs which the newly
energized and muscular Association undertook haat wk now see as negative effects. There
appears to have been a degree of paternalism imdtewith historically Black colleges. Beacon
Press between 1902 and 1911 published at leastboks advocating eugenics. In the latib 48d
early 20h century some work was done on behalf of Native Ata@s, but some or much of it was
from a strongly assimilationist viewpoint that cdulow be looked at as an attempt to diminish or
destroy native culture and language. The reluetamsupport or settle African American ministers
was clear for many decades; it had faded only sdraehy the time the American Unitarian
Association consolidated with the Universalist Gituof America in 1961.



Universalist organization was lessdtited, less powerful and more decentralized ttgan i
Unitarian counterpart. There was less authoritylass staff at the top. Universalist state cotives
could possess considerable vitality and some pawenVestern Conference in the upper Midwest was
the only comparable entity in Unitarianism. Beftlie Civil War some Universalist state conventions
were on record over a number of years as oppofangry, but there were other state conventions that
chose to stay mute on the subject or even suppsidedry.

From the late #century onward the Universalists did have onetanting program that
reached across the racial gap. In Norfolk anddBufiirginia, churches and schools under the
Universalist name and with African American leatigysserved the African American communities
there. The Jordan School in Suffolk, Virginia, toned in existence beyond AUA/UCA consolidation
in 1961. Despite the good work that was done,muast also note elements of paternalism that came
out from time to time.

After the formation of the Unitarian iMersalist Association in 1961, race came up assure
at the Chicago General Assembly in 1963. Deledaik=l to adopt a Bylaw requiring that
congregations not exclude people on the basiscef kgith some delegates arguing that congregational
polity prevented the Association from dictating niership criteria in local congregations. In ortter
address concerns that some congregations weresexwduy, delegates adopted (583-6) a resolution
forming a Commission on Religion and Race “to explaevelop, stimulate, and implement programs
and actions to promote the complete integratioNexfroes and other minority persons into our
congregations, denominational life, ministry antbithe community.”

In 1965 the Unitarian Universalist Asision had at least as good a record as any other
majority-white religious body in responding to Biing's call for people, especially religious peqte
support the voting rights drive in Selma, Alabanilawas part of the earliest stage of that
involvement.) We need to know what we did, busbee we don't claim an undue amount of credit for
it.

In 1967 the Unitarian Universalist Asision attempted to be pro-active in responding to
increasing calls for Black Power and black empovesrtinand convened a meeting of Unitarian
Universalists to deal with the issue. At that nmegethe Black Unitarian Universalist Caucus (BUUC)
began to form. BUUC called for Unitarian UniveisaAssociation funding of $250,000 per year for
four years of a Black Affairs Council (BAC). BAW@riginally Black And White Alternative and
later Black And White Action) formed as an integvatist alternative to BUUC and BAC. FULLBAC
(FULL funding of BAC) was formed by white advocatdsBAC. At the 1968 General Assembly in
Cleveland such funding was voted by the delegatas the Black Affairs Council launched its
programs. The 1969 General Assembly in Bostonasgveat deal of further conflict over the funding
of BAC. By 1970 funding for the Black Affairs Cocihhad been reduced and was then eliminated.
Many black Unitarian Universalists, including a yguman named Bill Sinkford, left Unitarian
Universalism, at least for a while, after thesengseThe issues at the time were contentious.a(As
participant in those events | am not going to aptehere to summarize pros and cons. See the
Annotated Bibliography for the best extant matsrjaMhat has happened since then, for the most
part, is that we have carefully not talked abouaintappened in 1968-69. What is often called “The
Black Empowerment Controversy” is treated as alias@cret that we simply don't discuss. This
avoidance has complicated or prevented conversationmatters of governance and on issues of race
and oppression.

At the 1996 General Assembly in Ind@olés the Racial and Cultural DiversityTask Force,



formed in response to a resolution adopted in E39Re Calgary General Assembly, issued the
Journey Toward Wholeness report. | was one whk ¢éxaeption to numerous errors in the time line
in that report. It took two years to get any shigaint degree of correction to those errors, antbat

six years to do thorough corrections - a pace ahgk that suggested to me a lack of seriousness and
concern for factuality.

Areas Calling for Further Investigation

These areas calling for further invgetion are what former Defense Secretary Donald
Rumsfeld might typify as the "known unknowns" -- iweow enough to know that these issues are
back there in our history and that we have dedh tiem less than we might. In many cases further
exploration of these areas will take us from sweg@eneralization to specific acts of omission or
commission.

One might start at almost any pointtos list. At the moment of this writing, if | wemaking
the decisions independent of anyone else, | waald at the top of this list and work down.

1. We need conscious, conscientious, afilatate processing of the empowerment
controversy that emerged in the Unitarian Univess&ssociation in 1967. There are already some
useful materials available, which are notable favihg been little used.

The 2003 video, "Wilderness Journeyg\virles an accessible description of the issu#isain
words of some of the surviving participants. It hlae weaknesses of oral history, including mis-
statements of fact (probably including one by thiger). None of the elected leaders of the Black
Unitarian Universalist Caucus are among those vgneeal to interviews. The production of a
discussion guide would make the video more usefuk rate at which material on the empowerment
controversy drops from view with little use is iodied by the fact that a copy was sent to all UUA
District offices, but few made use of it, or candte their copy. Indeed, a call in 2005 to thécefbf
the District which had produced it brought the cesge, "What video?" It is once again availabley no
in DVD format, from the UUA Congregational Serviag$ice.

Victor Carpenter's 2003 book Long Chajleis a conscientious attempt by the most serious
single student of this episode in our history tword what happened and why. It is an indispensable
starting point for any serious work

Starr King School for Ministry's In Tih&wn Words: A Conversation With Participants ie th
Black Empowerment Movement Within the Unitarian Wbrsalist Associatiors an oral history of the
BUUC, BAC, FULLBAC viewpoint. More material speigélly written by those who led BUUC
could illuminate their feelings about how the Un@a Universalist Association responded to them and
treated them.

It would be helpful to have more material in pifirtm people who supported the BAWA
approach. A work similar to the Starr King Schpablication documenting the BAWA viewpoint
would be helpful to a deeper understanding todaip@tonflicting points of view.

2. We need to examine the advice and ipeaof the American Unitarian Association and the
Unitarian Universalist Association for choosingesifor churches and fellowships. From at least the
late 19th century onward have we sited new or catlng congregations in areas that have, over time,



limited Unitarian and now Unitarian Universalistassibility by people of color and people of low to
moderate socio-economic class?

During the period when Samuel A. Eliot led the Aiten Unitarian Association, college towns
were selected as promising places to start contjoega This appears to have paid off with some
strong and enduring congregations, but in retragipet success must be measured against the
pervasive racial segregation in American highercatdan until at least the 1960s.

During the forty years of my Unitarian Universalsinistry the typical advice from the
Unitarian Universalist Association has been to sitecongregations in census tracts with high
educational attainment and other markers of sicgmifi social position. Unfortunately, with the bist
of racial exclusion from higher education, suchetcia probably also insure siting congregations in
census tracts that are among the least racialbrsiv

Jim Loewen, the Unitarian Universalist author ah8own Townshas urged us to use Census
data to study our local histories. | am here satigg that this may also be a useful test for thace
flowing from the Association to congregations. Eaample, in locating the Pathways start-up
congregation within the Dallas-Fort Worth-Arlingtaretro area, did we factor in racial patterns
adequately and appropriately? The 2000 Censussstimametro area as 54.2% white, 24% Latino,
and 15.9% black, while the 760___ zip code are®i38% white, 12.7% Latino, and 6.7% black and the
76092 zip code where the congregation is locat®d 8% white, 3.7% Latino, and 1.4% black. Do we
follow patterns that make it unnecessarily diffidolr congregations to naturally be multi-raciatlan
multi-cultural? If so, are there other viable ai@gives?

3. There is very little available printed mateahlbut the Society for the Propagation of the
Gospel Among the Indians and Others in North Angeri€his is an organization which in today's
system would have been an Independent Affiliatel (@as one until recent years), but it was founded
in 1787 (or 1649 according to one source), precegdimd then coinciding with a very weak American
Unitarian Association. It was the vehicle throwghich most of the early Unitarian work with Native
Americans/Indians was done. It also appears te baen a vehicle for some of the work with
freedmen after the Civil War.

Was some of its work relatively liberatory? Would today look back at its work and see it as
culturally oppressive, an attempt to “civilize” et cultures to look more like the dominant one?

And are there recent accomplishments to celebwdtee work of the short-lived (1995-2002)
Independent Affiliate, Unitarian Universalist Nettkan Indigenous Affairs (UUNIA), which clearly
sought to ally us to the survival struggles of FANations?

4. Any retrospective look at the involvement of theitarian Universalist Association and its
predecessors in the slave trade, the slavery-tms@tmy, or the destruction of indigenous peoptes o
their cultures would have to review financial retofrom the 19 century. | am not aware of anyone
having undertaken this, and do not know whetheouild be done with any certainty.

5. A systematic review of Unitarian and \salist journals would be instructive. Mark
Morrison-Reed has pointed out to me examples df eatdership and retrograde opinions in journals
he had happened upon. An unexpected gem of piophetk was the January 1, 1943 issue of “The
Christian Register,” a journal of the American @nian Association, that iwas dedicated to issues of
race and declares, “No single problem in the prtes@n surpasses this one as far as the consciénce o



Unitarians is concerned.” At the other end ofg¢pectrum was an attack in “The Christian Leader,”
published by the Universalist Church of AmericaMarguerite Davis, sister of the Rev. Jeff
Campbell, for her interracial marriage to a whiteivérsalist minister.

6. Similarly, a systematic review of fgblishing history of Beacon Press, the Univessali
Publishing House, and Skinner House would be instre. David Pettee pointed out to me three
Beacon Press and American Unitarian Associatiotkadvocating eugenics, and there may be other
publications in our past which have advocated tw-dliscredited theories and approaches. Yetin
recent decades our publishing arm has often besgsdabt commercial and academic presses in
publishing authors such as James Baldwin, Martitm&uKing, Jr., Marian Wright Edelman, and
Cornel West. Our history in this regard is cleaxlgnixed bag, but ehfull history is not documented
any source that | have found.

7. The Jordan School was a great servitieeté\frican American community in Suffolk,
Virginia. It was supported over many decades bivéhsalists. The school closed in 1984, and
Unitarian Universalist support was withdrawn by 197 earlier. A September, 1994, “Universalist
Herald” article by Prof. Willard C. Frank, Jr., aode chapter in Miller's The Larger Hopee the mos
complete discussion of the school and missionlthate found. A much closer examination of the
record would be instructive. What elements of patiism were there in some eras of Universalist
support? What caused the Unitarian Universalisti&e Committee and the Unitarian Universalist
Association to drop support of this program? Wdas the African American community in Suffolk,
Virginia, now remember about our support of thelmaol, and our termination of that support?

8. The Rev. Samuel A. Eliot, Presidenthaf American Unitarian Association early in théo
century, was especially interested in work withi&md/Native Americans. Before, during and aftar hi
A.U.A. Presidency he served on various private @nalic bodies, including the Bureau of Indian
Affairs, which shaped and implemented governmehtptoward native peoples. The basic direction
of policies he endorsed was to speed the assionlafi native peoples to the dominant culture. Elz
Curtiss, described by John Buehrens as our leadinglar on Sam Eliot and race, extols Eliot's
scholarship in matters of Unitarian tradition, botes that in his work with and for native peogies
“was acting in a well-established understandingitigadirectly back to the 'praying Indians' of John
Eliot (a distant but claimed relation) in RoxbubA.” She suggests that “his failure was in . . .
worshipping the past without challenging it.” Gsstsays that a great deal of additional work in
Bureau of Indian Affairs archives may be calledtfibunderstand the nature and extent of Samuel
Eliot's work. At the same time, some attention should also ktpahe Native American/Indian wo
of the succeeding American Unitarian Associatioesikients, Louis Cornish and Frederick May Eliot.

9. So far as | have foundthre general historical record little has been daented of Unitarian ¢
Universalist work with freedmen after the Civil Wdtike much else of the future work | am
suggesting, this would probably uncover something mixed record. What | have found in print in
accessible sources suggests a mixture of altrushpaternalism.

10. Because the record suggests that thatiamtUniversalist Association and its predecessors
have often done their best work when respondirguteide pressures, | believe that it is importaat t
we find ways to continue and extend support of Salé but related” organizations. The Sankofa
Archive housed at Meadville Lombard Theological &ahfor example, serves as an independent
source on the role played by people of color witfitarian, Universalist and Unitarian Universalist
institutions. We need to find ways to supportitngons and entities like the Sankofa Archive \eitit



attempting to control them.

Annotated Bibliography

There are two works that | regard as absolutelgiat for an examination of the issues
addressed in this report. They are dealt with Before moving to a more general bibliography.

Morrison-Reed, Mark D. Black Pioneers in a Whitnbmination Boston: Beacon Press, 1984. This
is the pre-eminent study of at least one aspeitteofubject matter at hand. It contains pungedt an
challenging observatons such as:

The Unitarian church was not integrated becausiease not to be. The church housed
ordinary people with grand ideas about themseleg the denomination was run by men who
were no different. Often their understanding wastéd and their vision too weak to see
beyond the status quo or beyond the narrow appélaedJnitarian church. They were captives
of the American caste system. Paternalistic iir tiagism, Unitarian leaders at the beginning
of the twentieth century did not respect the blaxdn. Slowly, over a period of decades, some
Unitarians began to see their way out of this,ibwas still difficult to break the patterns of
segregation that were demographically and sogoipetuated. Even for those who wanted to
change, serious risks and major efforts were requi{page 147)

Morrison-Reed documents some of our most painfluriss, but still voices hope for us:

We listen so deeply to the stories of others thabegin to know their pain. To open ourselves
to that which we know will be painful is an actstfength. And having done this we can act
with a commitment and a conviction that are untike noblesse oblige the directors of the
American Unitarian Association felt toward Browm/lilie the parternalism that motivated
Cornish and Eliot, and unlike the guilt that moteeamiddle-class liberals today. This
conviction is tied to our concepts of ourselvese &ve struggling for ourselves, but our self-
understanding has broadened. We realize selfeisttgoes beyond ourselves and our families.
(pages 172-173)

Carpenter, Victor H.._Long Challenge: The EmpowanthControversy (1967-197 R hicago:

Meadville Lombard Theological School Press, 200& Carpenter has studied and agonized over the
issues in this controversy for forty years. Noeotimdividual has done more on this topic. He is
forthright about the positions he himself suppoitethe controversy, but attempts to be fair and
factual about other positions. He is eloquenth@nrteed to work out issues still unresolved now:

Lacking resolution, the Empowerment Controversyticmes to move beneath the surface of
Unitarian Universalism's institutional life, geneng disquiet. (page 17)

Or, as Bill Sinkford writes in the Introduction:

The period itself was emotionally loaded, and lkany other Unitarian Universalist people of
color I lost my church in the aftermath. Many whifgerceived us as leaving in anger. The
reality is that we left broken-hearted. (page vii)

That time has not only had ramifications for oudi@s$s of racism. Silences and the telling of
partial truths, which were perhaps inevitable if mbentional, have clogged our spiritual and
relational arteries. (page viii)



Commission on Appraisal Empowerment: One Denonunat Quest for Racial Justice 1967-1982
Boston: Unitarian Universalist Association, 198is was the earliest attempt by a UUA office or
entity to come to grips with the empowerment corgrsy. It attempted to be full, factual and
balanced. The report was not well received asdlle | believe that this was because too manyleeo
were not ready and willing to abandon the battfeE968-69 just over a dozen years later. The itepor
is still worthy of attention if one can find a caopffor this inquiry, it is relevant to note a sunyna
statement from the chapter on “Denominational nysbefore 1967.”

It is true that the pages of American history alledf the courageous and inspired acts of
individual Unitarians and Universalists who opposed the dieade, supported the abolitionist
movement, played daring and effective roles inUheerground Railroad, worked to better the
lot of former slaves, and gave their all to thdlaights struggles of recent times. Yet the
institution — the denomination and its Unitarian and Univessaredecessors — has been unable
to act effectively and frequently has been unabéndo condemn injustice through an official
stand. (page 11)

Massachusetts Bay District Wilderness Journey: Singggle for Black Empowerment and Racial
Justice within the Unitarian Universalist Asso@ati 1967-1970Boston: Massachusetts Bay District,
2003. The video documentary, noted in the bodisfreport, is an oral history, with all the vitgl
and all the pitfalls of oral history. It is an &ssible introduction to the conflicts of the efais once
again available, now through the Congregationali€es office of the UUA.

Forsey, Alicia McNary (editor) In Their Own Word&:Conversation With Participants in the Black
Empowerment Movement Within the Unitarian Univeistal\ssociationBerkeley: Starr King School
for the Ministry, 2001. This is the transcriptaofathering on January 20, 2001, of some of the
surviving BUUC, BAC and FULLBAC patrticipants in teenpowerment controversy. There is also a
timeline of events.

Arnason, Wayne and Scott, Rebecca We Would Be Siktstory of Unitarian Universalist Youth
Movements Boston: Skinner House Books, 2005. Pages 13d#&4&ribe the youth participation in
the empowerment controversy.

Buehrens, John A. (editor) The Unitarian Univastd?ocket GuideBoston: Skinner House Books,
1999. This edition (the third), or any earliedater edition, is hardly the place to look for atiive,
original historical research. But it is importaatote how we present ourselves in this very basic
introduction. The chapter on “Our Work for Soclaktice and Diversity,” written by Jacqui James and
Meg Riley, notes:

Historically, individual Unitarians and Universsts have been on the cutting edge of social
justice advocacy, but the Association itself hasnod-prepared to recognize and acknowledge
institutional racism within Unitarian UniversalisnMuch of our inaction and ambivalence can
be traced to some of our institutional charactessthe emphasis on individual belief as
opposed to corporate credos, the emphasis on freefloonscience as opposed to freedom
from oppression, and our widely touted tolerancetfee opinions of others, coupled with our
failure to understand the need for tolerance waphadity. (pages 43-44.)



Ross, Warren R._The Premise and the Promise: fidng & the Unitarian Universalist Association
Boston: Skinner House Books, 2001. The chapteBitfer Battle about Race” offers an account of the
empowerment controversy that is not the most usefalto rely on. There is no mention that | natice
of the 1963 controversy over race at the Chicagoe@zd Assembly.

Bumbaugh, David E. Unitarian Universalism: A Néirra History Chicago, Meadville Lombard
Press, 2000. This brief narrative history incluttesactions of individuals and the difficulty aétging
institutions to act in the period before the CiWdar. There is also a discussion of the empowerment
controversy.

Robinson, David_The Unitarians and the Universali&/estport, CT: Greenwood Press, 1985. This
survey history and collection of brief biographiesbrief but accurate on Unitarians. (“Abolitism
had struck its deepest roots in New England sod, @nitarians had their share of leadership in that
movement, even though the denomination as a whasefar from radical on the slavery issue.” page
87) The successes and limitations of Universaéseess well detailed. There is a brief discussib
the empowerment controversy.

Wright, Conrad (editor) A Stream of Light: A Shéfistory of American UnitarianisnBoston:
Unitarian Universalist Association, 1975. Thiswole provides a great deal of information on the
institutional forms that Unitarianism took and guxial stances that it sometimes adopted.

Wright, Conrad_Walking Together: Polity and Pap#tion in Unitarian Universalist Churches

Boston: Skinner House Books, 1989. Chapter 6, tddisin Universalist Denominational Structure,”
provides useful insights on the development ofcstmes and on the tension between bureaucratic and
ecclesiastical functions.

Wright, Conrad_Congregational Polity: A Historic&lirvey of Unitarian and Universalist Practice
Boston: Skinner House Books, 1997. Given the Bgant impact of governance issues on how we
have or have not been able to act collectvely,libisk provides invaluable insights on our evolving
espressed beliefs and actual practices.

Murdock, Virgil E. The Institutional History of hAmerican Unitarian Association: Minns Lectures,
1975-76 Much of the material included would also be fodum Congregational Politgnd other
volumes. | have not seen elsewhere notice of@uisn passed at the 1843 annual meeting:

Resolved, That the Executive Committee, whenevieriofy aid to a society in a slaveholding
portion of our country, be directed to accomparshsaid with a solemn protest against the sin
of slavery — and that they employ no preacher, thiey have reason to suppose will defend that
institution.

Cooke, George Willis_Unitarianism in America: Astbry of its Origin and Developmeri@oston:
American Unitarian Association, 1910. This studigis the fullest discussion that | have seen in a




general history of Unitarian involvement with IndgiNative Americans (pages 340-342), and in the
south with freedmen (pages 338-340, 410-411). dBeitee, in following up on a reference in Cooke
to the Association's support of the Rev. James @swork with the Ojibway, examined the Quarterly
Journal of the American Unitarian Association f85% and 1856 and came across fuller information
on Tanner and this mission, and also passing mefeseto a missionary sent to settlers in “Kanzas”
where there was “strife between freedom and slavdtynay be important to follow up more with the
primary sources suggested by Cooke, than with Cade&H.

Cassara, Ernest_Universalism in America: A DocumawgrHistory Boston: Beacon Press, 1971. The
Universalist record of speaking or acting agaifetesy was not extensive, but the two high poimés a
included here. The Convention of Universalist®imladelphia in 1790 adopted a recommendation
against engaging in the slave trade or holdingesldlat is included here (page 182). In 1843 the
United States Convention of Universalists met imgkk Ohio, and passed a strong resolution against
slavery that also sought to avoid “measures ofkiritninate denunciation or proscription” (pages-189
190).

Scott, Clinton Lee_The Universalist Church of Amar A Short HistoryBoston: Universalist
Historical Society, 1957. Scott notes the affinmatof Social Principles adopted in 1943, including
“We must recognize that today Americans of Negndjdn, and Oriental descent, and many not yet
citizens, are suffering from unjust forms of digaimation. We must combat every such form of race
prejudice by practical steps which shall achieyesastatus for these our brethren.” (pages 93-94)

Miller, Russell E._The Larger Hope: The First Gawtof the Universalist Church in America, 1770-
1870 Boston: Unitarian Universalist Association, 19hapters 21 (“We Are All Brethren™:
Universalists and the Abolition of Slavery) and @tea 22 (Brethren Once More) provide some details
on Universalist efforts to oppose slavery, but dteodefense of slavery by some southern
Universalists.

Miller, Russell E._The Larger Hope: The SecondtGenof the Universalist Church in America,
1870-1970Boston: Unitarian Universalist Association, 198Bhapter 19 is devoted to “The Norfolk
and Suffolk Missions in the South.” Appendix Alundes the 1957 “Declaration of Social Principles”
with clear sections on civil rights and school grigion.

Eddy, Richard_Universalism in Americdolume 1, 1636-1800Volume II, 1801-1886Boston:
Universalist Publishing House, 1886. The recomrmagnd of the 1790 Philadelphia Convention
regarding “Holding Slaves” is quoted. There areénuex entries in either volume which appear
pertinent to this inquiry, but the indexing is gt 21 century standards.

The Commission of Appraisal of the American Un#arAssociation_Unitarians Face a New Age
Boston: American Unitarian Association, 1936.slstriking that this study and its prescriptionstfee
future of Unitarian organization do not addresséssof race. The Commission had conducted a
survey of 336 Unitarians and notes that three efithe most affirmed personal religious values from
that sample were “sense of human brotherhood,udsfle to create a just social order,” and “concern




for the betterment of social conditions.”

Stange, Douglas C. Patterns of Antislavery amonmgdAcan Unitarians, 1831-186Associated
University Presses, 1977. | have not been ableview this book, but would expect it to confirm ath
other sources have reported: many individuals spgdkom a range of viewpoints, but little in the
way of corporate Unitarian action.

McGiffert, Arthur Cushman, Jr._Pilot of a Libefgdith: Samuel Atkins Eliot, 1862-195Boston:

Beacon Press, 1976. Sam Eliot was deeply devot#eetinstitutions of the Unitarian faith into whic

he was born. He was the first strong administrit@uide the American Unitarian Association. His
leadership had an impact on organization, growtt,services to Indians/Native Americans and
freedmen and their descendents. He was notalale advocate for what he saw as fair treatment of
Indians, condemning the Wounded Knee massacrerandnging a land grab of Navaho lands. On the
other hand, from our vantage point we would notaub his 1948 summation of the job of the Board
of Indian Commissioners:

Our job was -- and it sounds ironical — to Amerigzarthe original Americans. We sought not
sudden transformation but gradual release fromalttibbits and government supervision. We
sought to preserve the qualities and customs thed @ real contribution to American life.
(page 259)

This quotation is in Chapter XVI “From Scalping Kato Can Opener.” Eliot had used that title for
talks he gave all across the country on Indianiraffa



