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I HESITATE preach this sermon for two

reasons.

First, it has been my way to deal with racism issue-
by-issue. | approach it as an affront to justice. By
advocating justice in every possible area and on every
point that I can, | hope to reduce, and at some point
in history, eradicate white racism. That has been my
usual method.

The second reason I hesitate is that to speak about
racism is for me very painful. Itis very painful because
I am the product of a racist system. 1 was born and
raised in Washington DC.. | was foreed to go places that
I did not necessarily want to go and I was kept from
going places that I thought I would like to go.

I can remember when [ was a very small child being
downtown and being terribly hungry and wanting a
sandwich. I could see all the people sitting at the counter
in a store eating and [ asked my mother could I eat. She
found it very difficult in the days that followed to explain
to me why I could not have a sandwich.

I don't think that the Ministerial Relations Commit-
tee knew these reasons when they asked me to deliver
this sermon. It is something that they wanted me to do,
it is something that [ have done before in many different
ways, but to confront it head-on is for me painful,

In order to complete this task, I am going to have to
deal with some terms and some differences in terms.

Racial segregation is not racism. Racism often leads
to racial segregation, but not necessarily. In order to
understand this, we must first understand that racial
segregation is the practice of restricting people to certain
litnited areas of residence or to separate institutions —
such as schools and churches —and restricting them
from certain facilities—such as parks, playgrounds,
restaurants, and restrooms—on the basis of race,

It seems strange, but Malcolm X Park a few blocks
from here, originally known as Meridian Park, was
given to the city by a woman, on the condition that no
Negro would ever set foot in the park. When [ was a
child, I was legally prohibited from going to Meridian
Park. It is one of the most beautiful parks in America,
with its waterfalls and its fountains, and [ could see it
only from the outside. It seems strange that it is now
called Malcolm X Park, and you have 1o be a brave
white person to set your foot in Malcolm X Park.

In the United States, such restrictions developed
primarily as one aspect of relations between whites and
blacks, especially in the South. Although other groups

in this country —such as the Chinese, Japanese, Mex-
icans, and American Indians — have at times also been
affected, segregation as we understand it in America
has been applied primarily by whites against coloreds.
Even though the Irish experienced some segregation
and the Jews certainly experienced some segregation,
the harshest forms of segregation in the United States
have been based on color.

Elsewhere in the world, segregation has not been
confined to the relations between white and nonwhite
or colored populations. Colored races have also
practiced segregation. The Asian Mongols, the African
Bantus, and the American Aztecs were great conquer-
ors and practiced discrimination, including segregation
of subject peoples. The caste system in Hindu India,
in which occupation as well as race and religion are
important elements, is the most extensive system of
segregation.

So segregation is not merely a phenomenon based
on color. It has been used by the conqueror against the
subject people and it has been used in religion; but most
of the segregation we see in the world is based on color.
The phenomenon of racial segregation has appeared
in all parts of the world where there are biracial
communities, except where racial amalgamation has
occurred on a large scale, as in Hawaii and Brazil.

Racism 15 an excessive and irrational belief in or
advocacy of the superiority of a given people, group,
or nation on racial grounds alone. If you say a person
is a racist, you are saying that that person believes that
he or she is superior based on racial grounds alone.

When we look at racism from that pers pective, it be-
comes clear that all segregationists are not racists. It is
also clear that all racists may not practice segregation.
It does mean that in most instances a racist culture will
practice segregation.

Segregation appears always as a means of maintain-
ing the economic advantages and the superior social
status of the politically dominant racial group. Segre-
gation is a system constructed for the purpose of
ensuring that the dominant racial group stays in power.

This does not necessarily lead to special physical
scgregation because the social segregation of the subor-
dinate group may be maintained through a system of
ctiquette, symbols, and exclusion from intimate social
contacts that would reduce the social distance between
the races. That is to say, one does not have to legally
segregate in order to keep people apart.




Tn aur urban industeial society it becomes mutch more
difficult o maintain the physical segregation of rares,
therefore more dependence must be placed on instity.
rions Lo maintain segregalion. As the rosult of segre-
gatiem, the races live in different social worlds and
coinunication botween them iz reslricred, o martcy
how close they may live physically.

My wite and T were discussing this a few days HED,
We have, on occasion, trnvited three families that live
L1 OUT aparieng house mmn our aparTment i partake
of refreshments. The only {amily that ever reciprocate
was the Lundburg [armily, He and his wife are deceased
now, but they were members of this church, The peaple
we invited were vory polite, very nice, but they made
iclear by thedr actions that they would naot rueiprocate,

Y not ane 1o try to foree anybody to sit next to me
or ta invite me hame to dinneror to have me as their
[ricnd, sa that cnded that . Yo can belicve e, if T ever
visiL with anyone in my apartracnt house, they will inwite
me first. T gave Ly best shat.

Listen to this carefudly because it deals with racism
being alive and well in this country: The distribution
ol pewver in a biracial community is not only Important
in determining the economic relations of the races, bt
is of equal irportance in determining their social
relattons or their status in the social order

If one does not have an appropriate distribution of
power in a biracial commuanily — regardless of whether
you live close together, cat together, go to the bathroom
together, go to the movies together, or go to church
togethor — then paswer and inequity will maintain segre-
watton in torms ol soeial conlact, and the COIMENLMELY
will be racist. -

Because of this, the people of this country, in all good
will, tried to implement programs 1o bring blacks and
whites closer together in genuine communication.
Those programs are now being wutted by a racist
administration,

Aftirmative action programs probably bring prople
closer together and do wore 1o move toward equilable
distnibution of power Lhan any other single act that a
governument could take, induding breaking down legal
segregation. Affirmative aclion and equal employment
opportunity do more to distribute power in the biracial
commuty, thereby minimizing any need to speak of
segregation.

Racial segregation is' a consequence of deliberate
social palicy. Behavior s 2 result of racism does not have
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to be eithor conscious or deliberate,

A few months ago T was in a very high-powered
meehing, with dignitaries [rom varions organizations,
about six of us, The Urban League was represeutar,
But T don't want to identify the others too closely, Ll
representarive of the Urban League and T wers explain-
ing the subtleties of racism — how it doesr’t have 1o be
opren and blatant, how subtle it can be. Samehow the
whites present weren't picking up on it Then, juast as
if some tramscendent comwmunication channel had
opened up, a representative of one of the larger white
organjzalions nterjected: “Lel us change the suhjec!.
[ am concerned about the widening gap berween the
civilized and the uncivilized world”

Not one white person in the room picked it up.

The woman who was exceutive sceretary of the
Urban League looked at e and [ looked at her and
we smited. And she said, “Sir, whar did you say?™

He repeated it with a sense of pride, He said, “I amn
comeerned about the widening gap between the civilized
and the uncivilized world

1looked at him and smiled and asked, “Whar is the
uncivilized world?

You could see all the red faces in the room. They
fmally picked it up. And they quickly moved on to
something else: “On the agenda. . 7

L amn not going into a long discussion about how the
word rece came about and how scientists, socinlogists,
anthropologists, and others attempt to classify race, and
why there have been counted to be over 400 races in ane
clagsification, 11 in another elassification, and three in
another. T do want to refer you to the views of such
people as Ashley Montagu, in his book Mand Most
Dangerous Myth: The Faltacy of Ruce, and Gunnar Mlvrdal
in his classic dn American Pilemana. Myrdal not only
called white racisrn “Americas can cery he also saud thar
inno other {ield is there so wide a gap between popular
impressions and the conclusions reached by biclogical
and social scivntists: “Race in many of its aspects exists
only 1 the minds of men”

Many prople have pretended to be scientists and
schalavs and attempted to prove seientifically that whites
are superior and nonwhites are inferior:

* Joseph Arvthur de Gobinrau in the 19th century
published a four-volume essay on the nequality of
urman races, He taught the superiority of the white
race over all the other races, and that the Aryans,
amaong the whites, had reached the height of civili-



zalion. Tn fact, he went further o say that if it were

not for the Arvans we wonld not have civilization,

To puate him: “The Aryans are responsible [or eivili-

zation, wherever u develops”

» The theories of H.5 Chamberlain, an Englishinan
who wrote the book The Fruadations of the Nineleenth
Century, provided the hasis [or the views of Adoll
Hitler an the supremacy of the Avvan people.

s In the United States vou had people like Lothrop
Stodduard and Madison Grant.,

* You had another person, whom for 2 lung time T just
refused to read — Rudvard Kipling, the Englishman.
O of the justifications that colomalsm used was that

there was noneed Wwaccord nonwhites Lhe same tread-

ment that ome would a fellow human being.

TBusinessmen in Fngland and France, and in many
ol the other Weslern countrics during the colonial
period, tried 1o make colonlalism a missionary mave-
ment, They made it “moral” They said that to go o
Adrica to nolonize and Christianize the people was the
“white man’s burden” People like Thornas Cuarlyle and
Kipling presenred imperialism as a noble activiry that
was doestined 1o bring about civilization.

There iz a groat deal of evidence for my view that
racism ds alive and well in the United States.

Ome could look at the unemployiment statistics and
get into a discussinm about why theuncmploviment rate
is 50 high among blacks, why it is alnost triple in senne
citics among black termapers, -

One could discuss the racist attitudes that go nto
aciministering and even setting up the welfare syslermn.

Why is it that people cant be trained lor jobs and
given jobs and dayearc [acilites? What Ly pe of mentakity
says that we have to have a percentage of our minorities
out of work?

You don't have legal sepregation. Bul 15 not segre-
gation occurring? s not the group in power doing
everylhing it can, according to the definitions of why
segregation necurs, (o stay in power?

T share with you anolher opimion: A few months ago
the Western world was very proud of Desimond Tirtu.
I have the fecting that now they wish they hadr't given
hirn the Mobel Prize.

In the Mew York Thnes, Taesday, 29 Ocrober 1983,
Tty said that racism i alive and well in the United
States. Quoting from Lhe article:

Bishop Desmond M. Tute accused Tresident

Reagan amil the leaders of Brilain and West Germany

viwlay of racisen for (heir opposition to seonamic sant-
tions againat South Alrica.

TPy |ried to be as nice 2y § oould be, buewe're Lalldng
ahoue children being killed Uy a racist governmen| that
is being privected from the consequences of its acrions
iry Mr. Roagan, Mrs. Thatcher, and Mr. Kohl” Bishop
Tudu said in an inrerview, referring to Peiene Minlscer
Margaret Thatcher of Brituin and Chancellor Helmut
Kahl of Wesl Germanw

“Clerratnly the supporl nfthis racist policy Bs racist”
the Anglivan Bishop of Johannesburg, who won the
Wable Poace Prixe last vear, continued.

Listen tothis because it is very interesting, You see,
if youn are price apcl sweeet and don't talk ahout viclence
and upsetting people, vou are an “OK Negre” If yon
stand up and tell it like it is, tedi 10 Iike your fool 1L, vou
are ostracized. Tutu knows this, Tisten to what he s
sAyLLg,

“I'm1 seupposedd now a3 o Nobel laureare to speak
responsibiy, .7

“Speaking responsibly” means speaking so you don'
upsct white [olks, That's whal speaking responsibly is.
There isnot an Afro-American in this congregation who
doesnot know what Lam talking about. Putit i 2 way
thart the white person will [irst listen 1o it and then accept -
i, then vou are okay. That is what Bishop Tatu knewwes.
Listen to what he is saying here:

“I'm supposed now as a Nobel laureate to speak
respunsibby and all that sort of ching, and Itry to, but
1 just think we are scoing closet racism coming out Into
the open, How else can you explain the fact that people
sy 1hat sancrions will hurt the blacks, s we wort
apply sanetions?, 7

He was especially critical of Mo Reagan, whom he
called “a very strange man,” [br failing to mention the
rrisisin Soulh Africain his speech hefore the General
Assembly last Thuraday, “Llis speech merely under-
lines whal one has been suspecting — that for hin we
are just statis\ics, we arc pavwns o the East-West jower
game.” Ten said.

“It is highly unlikely he would have the sarse indil-
forence if the casnalties had been white,” Bishop Tatu
said, referring 1o 1he mare than 700 people [and now
it's tnore than 1,000], most of them black, who have




been killed in racial vielenos 1in South Africa sinee:
Anpust of last year

When asked iT that meant tha M Reagan was o
racist, Bishop "litu answered wich another guestion,
“Howe do wvou expiain someone whe goes and hends
over rackwards to the extent he has in wrying to defend
thi: South Adrican Governmmen |27

[1 hiz speech ta the Genersl Asserbly, M. Rearan
praposed that the Sovict Union and the United Starcs
accepd joinn respansibility for resclving five “regional
vanMcts™ Fihiopia, Angola, Afghanistan, Cambodia,
gnd MNicaragua, 1Ee did pot mention South Adrjca,

It may come out in the workshops following this
survice that theres am many tentacles o this ootopus of
racisaim, One 1entacke is the feminist moverment, as
primarily controlled by white women. T prodicted this
about seven vears ago and Flalked to vou about Dorothy
Height and I had her here in the pulpit

We all know that chauvinism has an oven longer
history than eacisin, bul once worpen were included in
the legislation that was specificatly destgned finr nom-
white manontes, the while tnale power strocluere
tireored and promoted white women more quickly than
ack men or black womoen. You can sec it in torms of
Jabs, apportenities, and opward mobilily

Racism means that vou don' l=t people vou fear et
power. The white male docs not foar the white fomale,
and in many instanees Lthe white male does pol fear the
black famnale, | he one he fearsis the black male. Uhere
are lmplications i this [or discossion.

There are implications for discussicn in the nation’s
foreign policy, as Bishop Tats talks aboul. And theoe
are a lot of other social issues in this country thar are
tainted by and positoned by racism,

Lt me now refor to Paul’s letter to Philemon and grve
you a Lhesis that vou wort'l find any place else, “Uhis s
my own view after many vears of struggling with this
guestion. It 15 the primary reason, along with theo-
logical reasons —and I can't separate the two—why 1
arn oot & Chrstian, and why I ean say i 2 mestical and
spiritual sense, *I can accept vour Christ, bt not vour
Christianity”

Before Western slavery, particularly slavery in Norlh
America, a slave was a person whe was powerless, a slave
wers & porson who lost g war. Whoen the Bgyptians beat
the Arhenians in # war, the Athenians became slaves,

When the Athenians beat the Egptians, the Egyplians
became slaves. Slavery was not dependent upon the
color of one’s skine You had seyoegation, but you did
not have racism.

Acsep, as [ old vou some vears ago, was a teacher
in Egypl who was caplured by the Athonians. Tn his
nterrogarion they discovered that he was brilliant. They
reasoned: Why hiea: hin digging ditches? Tet him teach
our children. Since he has to have tie for study, lethim
hawve some slaves o lake care of his houschold while he
reaches our children,

Aesop couldn’t vete, couldn’t hold public office, and
couldir’t e properly, bt he waes o full hunman being,

In most of the instances of slavery bofore Westorn
slavery, particularly slavery n America, a slave was
acknowledged Lo be [ully hurman. You know the stonics
of Romman gladiators who were slaves who loughl to gain
their [reedom and mamicd aristocratic Roman women,
Many of vou know that Pushkin, Russias famous poet,
was the grandson of TTannibal, a black man whe had
been a slave.

What changed? The unique factor was the teaching
of the Christian church. The Christian church said that
if your are a brother in Jesus Chnst you arc fully haman.
Chrtstian ieaching said that if vou ave a son or daugh-
ter ol God, vou aee fully human, But the colonialists —
the I'rench, Portugese, Spanish, and English — wanted
cheap labor. They tonk the Christian teaching and
turned it to thear advantage. They satd, if o are white
vou are fubly human; if vou are not, you are subhurmar,

For the Lirst time thoere enserged the ugly head of
racism —whereby the complexion of a person’s skin
determines whether a person 1s human or subhuman,

You condd go 1o Alrica and get all the subhumans vou
wantod anid treat them as property, as chattel, Yo could
rape the wornen, ewen practice human breeding, or scll
the children a1 an early age away from thelir parents.
These people, because of the color of thelr skin, were
monhurnan — hecause they woeren't whire.

Then a great debare ocourred: If blacks become
Christian, do they become human?

Answer: No,

The whites went back to Paul's lerter to Philemon
retarnmy the slave Onesitnns, taking it out of contesxt
and manipulating it

The next step was e spread this teaching in overy
insutution —in cur churches, in our schools, 1n our
social organizations — that to be white is to be human



and 10 be nonwhite is 1o be subhumean. This 13 whoero
yirn and [ oo in —we avs the victhns of this teaching,

You can recognize it thraughout the history of rhis
countty, incliding today.

Resmember World War LY The Nagzis were bad
people, but the Germans were wood people. Remern-
bz thise, those of voo 1y age and obder? The Japanese
were what? Monkeys, Remember that? Monkeys. The
sarne thivg lappened in Korea —gooks” And those of
you who are younger—rthe same thing happened in
Wiernam. Why? These poople were nonwhite,

Nune of vs in this sancleary asked 1o be avicthn of
vacism, | do not feel unkindly roward any person here
or any porson I have moet, black or whire

I amn almost moved to tears 1o describe some of my
experiences in the armed servies, stt{tiﬁg balack soldiers
bieing punished for comes they did oot comamir,
punished because they were “sassy blacks” They told
it like it was without scratehmng thew hesds and moving
their fect. {You know what that means? it's called
“sanning.” Many of them T tried to help, and many
times I got i Lrocbile,

1 don't feel baclly towards thase whire officers who did
this to those Back siddicrs, becaose they wers vielims
toer T ean deal wilh thern I can ght them, 1 wil not
allow the injustices to continue.

We musl recognizs that no persen i this sanctuary
asked to be avictim of racism. No black person asked
Lo bo taugghit ter beliews thaet he or she was tnferior; and
no white peraon asked to be taught 1o feel that he or she
WHE SUpPETIon . o

We all have to learn togelher o el ourselves of the
demonic implications of racism and stop trying to get
cul of it Stog talking shout reverse racisme. {You know,
{ have vet 1o mest a nonwhite person—except the
Chinese and the Japanese —who felt thiat they were
superior o anyhody, This may shock vou, but that
includes Farrakhan )

Il'we are 1o rid ourselves of rucism at some point in
history, we are going (o have 1o sit down as blacks and
whites together, to get away from the statistical
documentation, and tobegin Lo share with cach other,
“Hiwpwe do T feel? -

Before the benediction, I'm going to tell you about
a woman whom I highly respect,

Somee of you know that hetween 1969 and 1975 T went
through the worst experience of racison that I had cver
cnoountered sinee T left the United States Army, It

happened right here, at our charch, Many of you don’t
keniomas Lhat.

same of vou know that thers were people in this
congregation who checked on every detadl of my
resuume, including calling a minister with whom T once
wistked aned telling bam thal he must be making a
mistake, that Feoulds’t have done all of thal.

Ewas invited to a parey [ never will frarger. At a pasity
welcoming me as senior minister, after the polite groct-
ings, T came in contact with about 4 senior charch
rnernbiors whorn Bill Gardiney, after hearing about it, -
called Lhe hostie elders (rather than the TFriendly
Seniorsy, T'm serious, this actually happencd. Ripped
across the {ire, allempls al degradation.

Idany people lefi the chureh, and some for legitimate
reasems. A ot el beeause they could not stand what
I am talking 1o vou abourt thiz maorning,

Samething wonderful and beautifl happened tn the
raicdst of it all. A wornan, 62 years old, carne 1o my office,
She was ceving, and T went over and held her in my
HITIS.

She said, “Ive gol o leave the church”

I asked, “Why™

She said, “T'm past nor comlorable anvinore. It was
all right belore, with ministers who were whire. I'here
were a.few blacks, but now there are too many joiming
the church. T'm not comioriable anvimore, [ feel
asharned of mvself” She saidh, “Tho a bheral, and T never
thought that [ could have macast feelings, but Ide’”

I sald, *Well, vou can try to change”

She said, “No, T'm too old for that, T ean't change,
When I goto church § want (o be comfortable, Bue Ill
send you meney from time to time to help the church
out” And she bell

1 see her from time to time, She is out in one of the
suburhan churches. Isee her throngh the corner of my
cve, and if she sees e belore 1 see her she vanishes
guickly; and T ler her, Burt if T see her first, she smiles
and we hug cach other and she asks me how Lthings are
ardl we quickly part. Bot 1 appreciate her honesty,

Some of you staved. Sowe of vou have told me you
fizlt worn havve grovn by staying. Some of yod have gotten
angry about things and still stayed, and 1'm glad that
you dlid.

I recommend, as vou discuss this gquestion today,
dor't argue history. Don't argue whether or not all slaves
wers beaten to death or not beaten Lo death, Dot argue
about whether every black woman was raped or did she



go 1o bed voluntarily with her white master. None of
that is irnportant.

The important thing is that in these workshops —
whether you are black or white, oriental or hispanic —
you share what you actually feel. Share what you
actuaily feel

It ix through love and compassion and acccptance
that we will get understanding. We will not get under-
standing from: intellechual debate or Itom history that
was writtcn by the conqueror. We won't get understand-

ing of each other and ourselves except through love,
compassion, and acceptance,

Let us bow our heads for the henediction.

May the words of our mouths and meditations of our
hearts be acceprable 1o the best that is in this cosmos
and within the human family. May we find meaning
and significance in our lives as we continue to ficht for
Justice, equity, and equality. May we know that eur
insttuments to achieve these goals can be love, com-
passion, and acceptance. This we ask, Amen.

g

Winner of the Skinner Sermon Award for 1986, given
by the Unitarian Universalist Associatiom 1o the
preacher of the sermon which best cxpresses TTnitar-
tan Universaliszn’s social principles. The award ix
ramed for the late Clarence R, Skimner, a Universalist
teacher, author, and reformer, longtime dean of the
Tufts College School of Religion in Medford, Massa-

chusetts and anthor of 4 Refigton for Greatness.
Mr. Eaton is minister of the All Souls Church,
Unitarian, in Washington D.C., a position he has held

- since 1969, A graduate of Howard University, Washing-

tom DIC. and Boston University, Boston, Massachusetts,
he s married to Dolores, and they have one daughter,
Claudia.

CLARENCE R. SKINNER

The Skinner Sermon Award honors the late dean of
the Tafts Celiege School of Religion in Medford,
MMassachusetts. Born n Brooklyn, New York in 1881
{histather, Charles, was the editor of the Brookiyn Eagle),
Clarener Skinner was a major voies of prophetie
religious liberalism, As Professor of Applied Chris-
tianity at Thfts College (now Tufts University) from 1914
to 1345, he taught gencrations of Tufts students, under-
graduates and graduates alike, of the social, economic,
and political realities which shape religion and are in
turn shaped by it, His manifesto, The Secial Frplications

¢f Ulniversalise, published in 1915, gave American -

Universalism an ethical platform by stating the religious
basis underlying such reforms as anti-slavery, women's
liberation, and the humane treatment of prisoners.
In 1920, in cooperation with Mrs, Skinner, Mrs,
Gertrude Winslow, and the Rev. John Haynes Holmes
of Now York, Prolessor Skinner established the Com-
munity Church of Boston. He served as its spiritual
leader for 16 vears. Along withi the Community Church
of New York, the Boston eongregation symbolized the
congruence of religion and democracy by welcoming
many points of view to its pulpit, “No controversial topic
was too hot (0 handle” a blographer later wrote of
Professor Skinner's leadership in public issues at the

Community Church.

In 1933, Professor Skinner was appointed Dean of
the School of Religion. During his 12 vear incumbeney
he produced a number of substantial works including
L iheralism Faces the Future, Hells Ramparts Fall (a biography
of John Murray written collaboratively with Allred 8.
Cole), and A Feligzon for Greatnass, His book-length essay,
“Worship and the Well-Ordered Lifi:” appeared posthu-
mously in 1953, six years following his death at the age
of 68

L niversalisie, he wrote in 1913, *meets the demands
of the new age, because it is the product of those forces
which created the new age. .. s theology expresses
the modern conception of the nature of God and
[hrpman[ity]. Its molive power arises ont of the new hu-
marusm, lts axioms are the assumptions of the great
soclal and psychical movements of the twenticth cen-
tury. 1 is the real religion which the masses consciousty
ur unconscrmsty are adopting, 1vis the philosaphy and
the power which under ome name or another the mul-
tiludes are laying hobd upon to swing this old earth
nearer to the Kingdom of Heaven. Tt is the religion of
the people, for the peaple, by the people. Itis the [aith
ol the new world Iife, sweeping upward Loward spiritual
expression,”
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“UTniversalists are a free people, ‘Therefore, they should be in the front rank of the dar-
ing lew who arve fighting the battles of social emanapation. They bhave pledged themselves
to hroak the tyranmies of the 'mind, and strike the shackles of tradition from the soul”

(larenzs K. Skinaer

The Clarence R Skinner Asvard is presented to the preachor of the sermon bestexprossing
Unitarian Universalism's social principles, and 15 open to any Unilarian Universalist lay-
persor, religious educator, or minister. Lhe prrpose of the amward is to stimulate meritoricus
preaching concerned with the social imphications of religion, particubarly needed in this
period of history. Criteria cinployed m judging the serinons include: grasp of subject,
religious deplh, originality, conviction, an understanding of 2 point of vicw other than the
authoe’s, plus these qualitios prophetic and Lmely, courageous, personally involved, well-
argued, achioe-onented, and insplring,

The award carries a stipend of $230.00. Recont recipionts include Joan Kahn-Schoeder,
Susan Tresch-Fienberg, Philip Zwerling, and Judith Meyer. Individuals may submit to
the Award Committee up to three entries of sermons which must have been delivered be-
tween 3 Apml 1986 and 31 March 1987,

Regquirements lor submmission are:

1. Eniry most be typed, double-spaced, using one side of papor.

2. 5ix copies af each entry must be inchieded. These coteies will o be returned o par-
tivipants in the contest

3. A single cover page must he submitred with author’s numne, address, chuarch affilia-
tion, and indication of when and where the sermon was defivered. It is important to keep
authorship of each entry anonvinous, Be sure there is na identification on or within Lhe
text of the sevmon.

-4 Eniries are due 1 April 198! Entries received afrer this dite will nat be considerad.

Persons who have heard 2 meritonious sermen ane invited o lake the mitiative in
submitriﬁg—wi’rh the permission ol the preacher— to the award committee, Such subris-
ot riust conlorm Lo all requirsments,

Send entries to the Sldaner Sormon Award LummlttLL Allertion: The Rev, David B,
Parke, ULIA, 25 Beacon 51, Boston, MaA G208,
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